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laid down in the Epistle to the Hebrews, but openly in the New;
this also is because the Jews were in a state of tutelage, except for
the patriarchs, who were in advance of their time, (c) The Old
Testament is the rule of the letter, the New of the Spirit, i.e. the
Old lacks the Spirit, the New is engraven on the heart, as Jeremiah
points out; the Old Testament is deadly because it involves a
curse, the New is the instrument of life; the Old is a shadow and
must vanish away, the New will stand for ever, (d) The Old
brings forth fear and trembling, except for the promises in it,
which, as Augustine rightly says, really belong to the New, while
the New brings forth gladness and freedom, (e) The Old Testa-
ment confined its revelation to the Jewish nation, the New called
Gentiles also to share in its blessings.
Now he has to deal with two objections which have been urged
against his view of the matter. Firstly, it had been said that
Calvin is suggesting that God is inconstant and changes His plans.
Calvin's answer is that he does nothing of the sort, for what he is
saying is that God's character and the truth which He proclaims
are both constant, but that He adapts the external method of His
proclamation to the age which men have reached, and the Jews
were children when God wished to reveal His truth to them.
Secondly, it had been urged that it would have been easy for God
to commit the whole truth at one time to men; why then did He
not do it? To this Calvin answers that it is illegitimate for men
to impugn the wisdom of God. In any case men require different
treatment at different times; God never really took any delight
in sacrifices and burnt offerings, but He instituted them for the
salvation of men.1
To the evidence of this passage we must add that of another in
which he is discussing External means to salvation' in the Fourth
Book. He is combating the view that no State is properly con-
stituted unless it is set up precisely according to the principles
dictated to Moses and recorded in the Old Testament for the
constitution of the Jewish State. He urges that the 'universal law
of God promulgated through Moses'2 is rightly divided into three
parts: the moral, the ceremonial, and the judicial. The last two
have nothing to do with morals. The first has to do with morals:
it is summarized in the commands to love God and one's neigh-
bour, and it is 'the true and eternal rule of justice, laid upon men
of all races and times who wish to order their life according to the
* II, 313-40.
2 unwersa Dd lex per Mosen promulgata.